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SERTION, 


LUKE xvii 9........6 ind he spake this parable unto certain which 
trusted in themselves that they were righteous. 


Atv mankind naturally possess a self-righteous disposition. This 
appeared in our first parents immediately after their first apostacy. 
This appeared in the Jews, during the whole legal dispensation, 
but especially at the close of it, while Christ was upon earth. As 
soon, therefore, as he entered upon his ministry, he levelled his dis- 
courses against self-righteousness. His whole sermon on the mount 
was pointed against this prevailing evil. His discourse with the 
amiable young man, was designed to expose his self-righteousness. 
His parable of the prodigal son, was principally intended to reprove 
the self-righteousness of the older brother. And Luke tells us, that 
this parable of the Pharisee and publican, was solely designed for 
the warning and admonition of self-righteous sinners. But why 
should Christ say so much against self-righteousness? No other 
reason can be given but this, that he viewed it as one of the most 
fatal obstacles in the way of sinners’ embracing the gospel.. And 
this appears to be his view of it, by the nature of the parable 
which he framed on purpose to discover its fatal tendency. “ And 
he spake this parable unto certain which trusted in themselves that 
they were righteous, and despised others : —'wo men went up into 
the temple to pray ; the one a pharisee, and the other a publican. 
The pharisee stood and prayed thus with himself: God I thank 
thee that I am not as other men are, extortioners, unjust, adulter- 
ers, or even as this publican. I fast twice in the week, I give tithes 
of all I possess. And the publican, standing ‘afar off, would not 
lift up so much as his eyes unto heaven, but smote upon his breast, 
saying, God be merciful to mea sinner. I tell you this man went 
down to his house justified rather than the other: for every one 
that exalteth himself shall be abased; and he that humbleth himself 
shall be exalted.” Here self-righteousness is represented as totally 
inconsistent with pleading for mercy, and, consequently, as totally 
inconsistent with obtaining mercy. ‘* The whole need not a phys- 
ician, but they that are sick.” ‘ Christ came not to call the right- 
eous, but sinners to repentance.” Men must feel that they are 
sinners, before they can feel their need of a Saviour, or will be 
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disposed to plead for mere mercy at the hands of God. But while 
they trust in their own righteousness, they cannot feel their need of 
a Saviour, nor submit to the humiliating condition of pleading for 
mere mercy. The text, taken in this connexion, naturally leads us, 
in the ensuing discourse, to consider this plain and important truth: 
That sinners must renounce their self-righteous views and feelings, 
in order to be saved. I shall, 

I. Describe their relf-righteous views and feelings. And, 

Il. Shew why they must renounce them, in order to be saved. 

I. I am to describe the self-righteous views and feelings of sin- 
ners. All sinners are essentially alike, and possess more or less of 
a self-righteous spirit, though they may not all be eqeally sensible 
of it. But, perhaps, they may become sensible of their self-rnght- 
eous views and feelings, when they are justly described. Here 
then, I would observe, 

1. That sinners really think, that they do, in some measure, obey 
God. ‘They certainly did in our Saviour’s day. They professed to 
obey the Divine commands, and many of them actually did perform 
those acts of religion, which God enjoined upon them. They offer- 
ed the sacrifices, and observed the rites and ceremonies, which the 
law required. They kept the Sabbaths, the fasts and feasts, which 
God appointed, And they went up into the temple to pray. In- 
deed, they generally performed all the externals of religion. ‘The 
young man, who came to Christ to know the way to heaven, serious- 
ly declared, that he had kept all the commandments of God, from 
his youth, Paul said, that touching the law, he was blameless.— 
And Christ allows, that sinners did appear externally beautiful to 
men. Their external conduct appeared correspondent tothe Divine 
precepts and prohibitions. And many sinners at this day conduct 
in the same manner. They avoid those things, which God has for- 
bidden, and do those things which he has commanded. Hence they 
really think, that they do in some measure obey God. Even those 
who are the most loose, and vain, and vicious, think that they some- 
times do what God has commanded, and really obey his will. So 
that almost all sinners under the light. of Divine revelation, view 
themselves as righteous, on account of their external obedience ta 
the Divine commands. 


2. Sinners think, that they obey God not only externally, 1 
conscientiously. Their conscience tells them, that they ought to obey 
God, and that they ought to do what he ré quires, because the 
stience assures them it is right. Paul tells us, that he acted under 


ut 


ir con- 


the influence of conscience, while he was an unbeliever of the gos- 
pel. Hesayshe ‘lived in all good conscience, and verily thought 
that he ought to do many things contrary to the name of Jesus of 
Nazareth.’ Allsinners who uniformly pay respect to the Divine 


commands, act more or less conscientiously. They labour in their 





1829. Sermon. Sug 


fields, pray in their families, call upon God in secret, and worship 
him in public, not merely to be seen of men, but to comply with the 
dictates of conscience. ‘This makes them think, that they are sin- 
cere in the performance of duty, and are really righteous in the 
sight of God. It is the office of conscience to point out duty, and 
to approve of it when it is done. And so far as sinners suffer it to 
speak, it always speaks right. They are often willing it should 
point out what external actions they ought to do; and it often does 
ats office in this respect. And when they externally follow its dic- 
tates, they persuade themselves that they have sincerely obeyed 
God. For they seldom consult conscience upon the motives of their 
conduct, or the nature of their affections, and of course, conscience 
does not condemn all their doings, as flowing from that selfishness, 
which the Divine law entirely condemns. Hence many sinners 
enjoy much more peace of conscience, than realsaints. They feel 
as Paul, andthe young man did, altogether blameless. They look 
upon themselves to be externally, and feel themselves to be internal- 
dy, righteous. They have the testimony of their conscience, which 
they consider the highest testimony, that they do sincerely serve, 
and obey God, which confirms them in the belief of their own right- 
eousness. 

3. Self-righteous sinners not only think that they are really right- 
eous, but also desire to be saved, on account of their righteousness. 
They desire to die the death of the righteous, and that their last 
end may be like his. ‘Their principal motive in living righteously, 
is to escape misery and enjoy happiness in a future state. ‘They 
have strong desires to be happy, as long as they exist. They sin- 
cerely think about eternity, and ardently desire that God would 
make them happy forever. And as they suppose that heaven will 
be the only place of happiness, in another world, so they desire to 
go to heaven, to obtain happiness and escape misery. But they see 
no other ground to expect, that their desires to be saved will be 
accepted, but their own righteousness, or the good things they have 
done, or shall do. This the young man expressed, when he serious- 
ly asked Christ, what good he should do, in order to inherit eternal 
life. And the Apostle represents all the self-righteous Jews as 
seeking to be saved by their works. ‘‘ But Israel, which followed 
after the law of righteousness, hath not attained to the law of right- 


eousness: wherefore? Because they sought it not by faith, but as it 


were by the works of the law.” Sinners who imagine they are 


righteous, desire that God should view them, as they view them- 
selves, as worthy of eternal life, and seriously desire to be saved on 
account of their own righteousness, and on no other account. They 
consider their own righteousness, as forming a favourable distinc- 
tion in their own case, and hope that God will receive (hem, while 
he rejects others. ‘They trust in themselves that they are righteous, 





$64 Sermon. APRIL, 


and better than other men, and expect that God will treat them 
better. Besides, 

4, They think God ought to save them for the sake of their right- 
eousti¢ss, though he never gave them the least encouragement to do 
it. He has always insisted upon other terms of forgiveness and 
salvation. He has always required them to give up all self-depen- 
dence, and rely upon his merey, through faith in a Mediator. The 
whole law was a school-master to bring them to Christ. But still 
self-righteous sinners have always chosen to be saved for their own 
righteousness, and complained of God, for refusing to accept their 
self-righteous services. This God declared by the prophet Isaiah. 
“* Cry aloud, spare not, lift up thy voice like a trumpet, and shew my 
people their transgressions, and the house of Jacob their sins. Yet 
they seek me daily; and delight to know my ways, as a nation that 
did righteousness, and forsook not the ordinance of their God ; they 
ask of me the ordinances of justice, they take delight in approach- 
ing to God. Wherefore have we fasted, say they, and thou seest 
not? Wherefore have we afflicted our souls, and thou takest no 
knowledge?” These sinners in Zion, thought that God ought to 
have accepted them on account of their self-righteousness, though 
it flowed entirely from their selfish hearts. God tells them by the 
prophet Ezekiel, that they charged him with injustice, because he 
would not regard and save them for their supposed good works. 
“‘ Ye say the way of the Lord is not equal. Hear now, O house of 
Israel; is not my way equal? are not your ways unequal?” Sinners 
of the same character and disposition, complained of Christ for 
condemning all their self-righteous doings, and telling them that in- 
stead of being accepted of God, they were exposed to his everlast- 
ing displeasure. And all self-righteous sinners have the same feel- 
ings, and think not only that God may, but that he ought, to pardon 
and save them, on account of their own righteousness. They im- 
agine that, if after all their desires, and prayers, and exertions to 
be saved, God should cast them off, he would treat them unjustly, 
and they should have just reason to complain of his conduct forever. 

I now proceed to shew, 

II. That sinners must renounce such self-righteous views and 
feelings in order to be saved. ‘This Christ taught inthe parable, by 
the conduct and language of the publican. He makes no mention of 
his good deeds, but stands and pleads for mere mercy. His only 
petition is, “God be merciful to me a sinner.” We find the same 
renunciation of self-righteousness in the conduct of the returning 
prodigal. When he came to himself, and saw his own character 
and condition, he said to himself, “I will arise, and go to my Fa- 
ther, and will say unto him, Father, I have sinned against heaven 
and before thee, and Iam no more wort hy to be ealled thy son.” 
But Paul, who was the most remarkable for his self-rightcousness, 
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was the most remarkable for entirely renouncing it. He says, “I 
was alive without the law once, but when the commandment came, 
sin revived and I died. And the commandment, which was ordain- 
ed to life, I found to be unto death.” This he tells us, in another 
place, led him to renounce all confidence in the flesh, and all de- 
pendence upon his own righteousness. ‘“ If any man thinketh that 
he hath whereof he might trust in the flesh, I more: Circumcised 
the eighth day, of the stock of Israel, of the tribe of Benjamin, a 
Hebrew of the Hebrews, as touching the law, a Pharisee; concern- 
ing zeal, persecuting the church; touching the righteousness which 
is in the law, blameless. But what things were gain to me, those I 
couated loss for Christ.”” Thus Paul renounced his own righteous- 
ness, in order to secure pardon and acceptance with God. And he 
taught others to do the same, to obtain the sameend. He told the 
Galatians, that they could not be justified by their own righteous- 
ness. ‘‘ Knowing that a man is not justified by the works of the 
law, but by the faith of Jesus Christ, even we believed in Christ, 
that we might be justified by the faith of Christ, and not by the 
works of the law: for by the works of the law shall no flesh be 
justified. I do not frustrate the grace of God: for if righteousness 
come by the law, then Christ is dead in vain.” Indeed, it appears 
from the whole tenor of scripture, that sinners must renounce their 
self-righteousness, in order to obtain eternallife. But the question 
before us is, why must they renounce their self-righteousness, in 
order to be saved? In answer to this, it may be observed, 

1. Because they must condemn themselves, in order to be saved. 
The Divine law condemns them as deserving eternal destruction; 
and this law is holy, just, and good. They must, therefore, condemn 
themselves, as the law condemns them. But, as long as they retain 
their self-righteous views and feelings, they condemn the law and 
not themselves. As touching the law, they feel themselves obedient, 


and not worthy of that eternal punishment which the law threatens. 


They really view the law as unholy, unjust and rigorous. They do 


in their feelings condemn the law, and not themselves. These feel- 
ings, therefore, must be given up, and they inust judge and condemn 
themselves for every violation of the Divine law, and say in their 
hearts, that it is holy, just and good. And when they view the law 
in this light, and the commandment comes in its full force and au- 
thority, their sin will revive, and their hopes die. But till they do 
thus give up their self-righteous feelings, they cannot judge and 
condemn themselves, as the eternal law of righteousness, which 
they have broken, judges and condemns them, This, then, is one 
reason why they must renounce their self-righteousness, in order to 
be saved. But, 

2. Another reason is, because they must justify God in putting 
his law in execution, in order to find acceptance with him. While 
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they retain their self-righteous views and feelings, they really con- 
demn God for giving them a law requiring perfect obedience upon 
pain of eternal death. They say in their hearts, that he is a hard 
master, and his ways are unequal, if he holds them bound by 
such a law, and should put it in execution. If, therefore, he 
insists upon his right, they will insist upon theirs, and estab- 
lish their own righteousness in direct opposition to his. ‘This, 
Paul tells{the self-righteous Jews, was their feeling and con- 
duct. ‘* Brethren, my heart’s desire and prayer to God for Israel, 
is, that they might be saved. For! bear them record, that they 
have a zeal of God, but not according toknowledge. For, they be- 
ing ignorant of God’s'righteousness,and going about to establish their 
own righteousness, have not submitted themselves unto the right- 
eousness of God,” Just so long as sinners retain their self-righteous 
views and feelings, they invariably justify themselves and condemn 


































God, as unrighteous, in threatening them with eternal destruction, 
notwithstanding all their desires and exertions to be saved. But 
they must glorify God, before he will justify them. And hence it 
is absolutely necessary, that they should willingly and heartily re- 
nounce their own righteousness, in order to ask for mercy in sin- 
eerity. For unless they see and feel that God would be just in 
their final condemnation, they cannot sincerely ask for his mercy 
to save them from it ; because God cannot exercise any mercy, in 
saving them from an unjust punishment. As, therefore, they must 
be brought to pray the prayer of the Publican, ‘‘ God be merciful 
to us sinners ;” so they must renounce their own righteousness, in 
order to find favour with God. Eesides, 

3. Self-righteous sinners must be brought to accept a pardon en- 
tirely on Christ’s account, in order tosalvation. For there is no 
other name given under heaven among men, whereby they can be 
saved, but the name of Christ. Christ told the Jews, “‘ Except ye 
believe that Iam he, ye shall die io your sins.” And he appointed 
the apostles to carry this message from him, through the whole 
world. ‘He that believeth and is baptized, shall be saved: but he 
that believeth not shall be damned.” Paul preached the absolute 
necessity of faith in Christ, in order to pardon and salvation. “ Be 
jt known unto you, therefore, men and brethren, that through this 
man is preached unto you the forgiveness of sins: And by him all 
that believe are justefied from all things, from which ye could not 
be justified by the law of Moses.” But so long as sinners retain 
their self-righteous views and feelings, it is impossible that they 
should believe in Christ, and trust in him for pardon and accep- 
tance in the sight of God, While they trust in their own righteous- 
ness, they must reject the righteousness of Christ, and utterly re- 
fuse to rely upon him alone, to recommend them to the pardoning 
mercy of God, Hence they must totally renounce all their self- 
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righteousness and self-dependence, in order to embrace the gospel, 
which is founded upon this single truth, that God would be amiable 
and glorious in punishing sinners forever, for the least violation of 
his holy law. Every degree of self-righteousness stands directly op- 
posed to the gospel, and therefore it must be entirely given up in 
the heart, in order to depend upon the atonement of Christ for for- 
giveness and eternal life. So that it is just as fecessary that sinners 
should give up all their self-righteous feelings, as it is that they 
should believe the gospel, and comply with the only terms of salva- 
tion, which God has proposed. 

The discourse will now be closed with a few brief 

INFERENCES. 

1. It may be inferred from what has been said, that whenever 
sinners seriously set themselves to seek salvation, they do nothing 
but throw obstacles in the way,and the only way, in which they can 
be saved. They can be saved only in the way of grace ; but they 
desire and strive to be saved in the way of works. All their ex- 
ertions are directed to establish their own righteousness, and render 
themselves more deserving, or less undeserving of the divine favour. 
They read, and strive, and seek, and pray, all to grow better, and 
become more worthy of the pardoning mercy of God. But the 
farther they proceed in this course, the farther are they removed 
from ‘ the righteousness of God, which is by faith in Jesus Christ.” 
The more they strive to establish their own righteousness, the less 
fit they are to be justified freely by God’s grace. No sinners recede 
faster and farther from the kingdom of heaven, than those who are 
seeking and striving, with a self-righteous and self-justifying spirit, 


to obtain salvation: and any mode of conversing or preaching, 


which is suited to encourage them in such a course, tends directly 


to destroy their souls, 

2. We may infer from this subject, what particular doctrines it is 
of special importance to preaeh to sinners, at all times, and more es~« 
pecially when they are awakened and enquiring what they shall do 
to be saved. However deep their concern and anxious their en-~ 
quiries, they still trust in themselves that they are righteous ; which 
continually throws an insuperable obstacle in the w ay of their justi. 
fication. "Those doctrines, therefore, which are best calculated ta 
show them the sinfulness and danger of self-righteousness, are ta 
them the most important and useful. And these unquestionably are 
the doctrine of total moral depravity, and the doctrine of God’s ab- 
solute sovereignty in the dispensations of his grace, These doc- 
trines, which are inseparably connected, cannot fail, when rightly 
explained and understood, to show sinners the wickedness of trust- 
ing in themselves, and the folly and presumption of endeavouring, 
by their own unrighteous deeds, to recommend themselves to the 


favour of God. Hence it was, that Christ and his apostles dwelt so 
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much, in their sermons, upon these essential doctrines of the gospel; 
and hence it is, that succeeding ministers of the word, have so of- 
ten found a plain and faithful exhibition of these doctrines, to be the 
power of God and the wisdom of God, for the conviction and conver- 
sion of awakened, enquiring sinners. 

3. This subject shows us the reason why no sinner can come to 
Christ, unless drawn of the Father. Sinners trust in themselves 
that they are righteous. There is nothing which they are so un- 
willing to do, as to renounce all claim to salvation, and approve of 
the justice of God, should he leave them to perish in their sins.— 
This they can never be persuaded to do, until made willing in the 
day of God’s power. ‘Their unwillingness to give up their own 
righteousness, constitutes their moral inability to come to Christ, 
which, though criminal and inexcusable, is never removed but by 
the special influence of the Holy and Divine Spirit. 

Finally. It may be inferred from this subject, that the terms of 
life in the gospel, are as easy and low as possible. God offers to 
pardon and save all sinners, who will only renounce their self-right- 
eousness. Every sinner under the light of the gospel, may be saved, 
who does not persist in justifying himself, and in refusing pardon 
asa giftof grace. How could Divine mercy have made the terms 
lower? Whosoever will, may take of the water of life freely. Who- 
soever will stand and pray the prayer of the Publican, ‘ God be 


> 


shall be justified and saved. 


SENEX. 


merciful to me, a sinner, 


THE SABBATH. 


The Reports made to Congress, during the last session, respecting the 
transportation and opening of mails on the Sabbath, have been so fully, and 
in many instances, so 4 bly discussed, in the various religious and other papers, 
that we have thought it unnecessary to take up the subject. The following 
Extracts, however, are so much in point, and so well written, that we cannot 
resist the inclination to lay them before our readers. They arc from a Ser- 
mon by Rev. Seth Wilhston, of Durham, N. Y. in 1825, from Nehemiah 
xiii 17, 18: Then I contended with the nobles of Judah, and said unto them, 
What evil thing is this that ye do, and profane the Sabbath-day ? Did not 
your fathers thus, and did not our Ged bring all this evil upon us and upon 
this city? Yet ye bring more wrath upon Israel by pro, faning the Sabbath. 

From his text, the preac her deduces the following sentiments 

“J, Whatever decidedly tends to bring the wrath of God on a nation, is 
to that nation the greatest possible injury. 

JI. The profanation of the holy Sabbath is eminently calculated to do this. 

Ill. When the nobles, or leading men of a nation, are guilty of this evil, 
they ouglit to be contended with.” 

The illustration of the two first of these sentiments, 1s very clear and con- 
vincing ; but we shall, at present, make our extracts from that of the third, 
and from the Practical Remarks, as more appropriate to the subject now 
under public discussion.— Ed. 


In entering on this division of the subject, it is important to know, 
in what way the rulers of a nation may be chargeable with the sin 
of profaning the Sabbath, 
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First. It is evident, that the rulers of a nation may be guilty of 
the sin of treading under foot the holy Sabbath,by their bad example. 
if they allow themselves to do public or private business; if they 
pursue journies; if they attend on amusements and parties of pleas- 
ure; or if they fail to attend on those holy convocations which the 
Lord has appointed, as means to promote the sanctification of the 
hallowed day; their example stands in direct opposition to the com- 
mand of God. 

Secondly. Those rulers who belong to the legislative -bedy, ‘are 
chargeable with the sin in question, when they make laws calcula- 
ted to contravene the laws of God which relate to the sanctification 
ofthe Sabbath. It will, perhaps, be said, that the legislators of 
states and kingdoms have only to make civil laws, and have nothing 
to do with the laws of God. Is it meant, that they, who are conven - 
ed to form a code of civil laws, must in their legislative capacity, be 
ignorant of the existence of a Supreme Being? or be ignorant of this 
fact, that he has revealed a law, designed to regulate the conduct 
of his creature man? On supposition, that the legislature of this 
state should be composed of men, who fully believe the inspiration 
of the scriptures, could that body, consistent with their belief, make 
a single law which should stand opposed to the revealed will of the 
Supreme Lawgiver ? Would not such a law be an indication of infi- 
delity in that body ? : 

We know that it is not the province of the legislature of a state or 
kingdom, to enact laws to regulate the Church of God. The King 
of heaven has made laws to rule hisown kingdom. But an earthy 
state or kingdom cannot be ruled, without making use of many of 
the same laws which rule the kingdom of heaven. There must there- 
fore be frequent coincidences between the laws of these two kinds 
of government. No one will conclude, because the God of heaven has 
made laws to require children to submit to their parents; and 
laws to forbid murder, adultery, theft, perjury, and the like; that 
therefore human lawgivers have no right to legislate on these points, 
requiring and prohibiting the same things. Some may think that 
men have no right to make Jaws to enforce obedience to God. 
Bat is it not possible, that the interests of civil society should urgent- 
ly demand the enactment of some laws, which require respect for 
the Supreme Lawgiver? Is it wrong for men to make a law which 
prohibits blasphemy? ‘This sin is committed directly against God, 
and is a breach of one of the commands of the first table of the law. 
I presume it will be conceded, that a law against blasphemy is not 
wrong. ‘The ground on which such a law will be defended, is this; 
That human society cannot exist, where “ this glorious and fearful 
name, THE LORD THY GOD,” is so despised, that an oath ef 
conformation, in which we swear by it, will have no influence to 
awe the mind: and it cannot be-expected to have any such influence 
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en the mind of the blasphemer. The law, which punishes the mar 
who blasphemes the name of God, is, no doubt, a good and wholesome 
law of civil society. And why may not the same reasoning apply to 
the statute law, which is designed to preserve the sacredness of the 
Sabbath? Is nota regard to the fourth commandment as closely 
connected with the welfare of the State, as aregard to the third? 
Esee not why a haughty contempt of the fourth, as well as of the 
third, is not calculated even to destroy the solemnity of an oath. If 
the man who profanes the name of the Lord, is supposed to have 
lost all reverence for the Supreme Being; surely his reverence can- 
mot be great, who profanes the day which He calls his own, and in 
which he has strictly required us to rest from our labours, even in 
earing time and in harvest. 

The religious instruction, which is connected with a sanctification 
of the Sabbath, exerts such an influence, not only on the piety, but 
alse on the civil order, morals, and happiness of a nation, as to be 
of higher consequence to its well being than all its fleets and armies 
Bat when the sacredness of the Sabbath is once renounced, there is 
nothing to insure those important instructions which are connected 
with it.. On the same principle, that the State, in its corporate ca- 
pacity,'‘manifests a deep concern in those schools of learning, whith 
are designed to expand the minds and improve the morals of the ris- 
ing generation, it consistently may, and it ought, to take a deep in- 
terest.in the holy Sabbath, and those divine institutions and instruc- 
tions which God has made the proper business of the day. If noth- 
mg be regarded farther than the temporal interests of the State, the 
Sabbath, with its attendant instructions, is mot inferior in its impor- 
tance, even to that excellent system of education, which provides at 
public expense the benefit of schools for all the children of the com- 
monwealth. Why then may not a Christian nation so construct its 
laws, as to prevent the breaking down of those sacred barriers which 
the Lord has placed around his holy Sabbath? 

Lawscan be made to guard the Sabbath from encroachments, 
without doing violence to any man’s conscience. It might hurt the 
conscience of an atheist, if he were required, on this or any other 
day, to join in the worship of God, since he does not believe that 
euch a being exists; but 1 do not see that his conscience could be 
particularly injured, by being restrained from disturbing the sacred 
stiliness of the Sabbath, enjoined, as his fellow countrymen believe, 
by Him who built allthings. Had the king of Nineveh been as 
scrupulous, as some of the rulers of the earth now are, whether it 
eame within the province of the political head of a nation, on any 
occasion, to enact a law requiring the subjects to manifest a regard 
to God, his proud capital would soon have been in ruins. 

But if you should think it improper for civil government to enjoin 
any thing of a religious nature, there certainly can be no doubt that 
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it has a mght soto frame its laws, as not lo counteract the laws of 
God. Nosober man will say, that the French Convention was 
under obligation to change the week of seven days into a deeade, 
or week of ten days, for the sake of obliterating the remembrance 
of the Lord’s day. Norcan any man, in his right mind, pretend 
that it is the duty of those who rule over a Christian nation, to con- 
struct their laws in such a manner as to imply their ignorance of 
the fact, that such a religion as Christianity has existence in the’ 
world. None can pretend that they are under obligation to fix the 
time of convening legislative and judicial bodies, and the time 
for military reviews, just as though it was unknown to them, that 
the religion of the country made any distinction between the days 
of the week. This would be to “ frame mischief by a law.” It 
would be ensnaring the consciences of the people ; which is a much 
greater evil than to take away their property, or even to enslave 
their persons. The Apostle, in addressing the Corinthian converts, 
says, ‘* Art thou called being a servant? care not for it :—forhe that 
is called in the Lord, being a servant, is the Lord’s freeman.’ . The 
disciple of Jesus can therefore submit to servitude, and still keep a 
good conscience: but how can he consent to transgress a Divine 
requirement? If his religion be in exercise, he will exclaim, “ How 
shali I do this great wickedness, and sin against God?” From the 
view which we have now taken of this subject, it is easy to pereeive, 
that when the framers of our laws do not make such arrangementa 
for the transaction of public business, whether to be done by them- 
selves or their agents, as to guard against all interferenee with the 
day which the Lord has separated to himself, they are justly charge- 
able with the sin of profaning it. 

I have shown in what ways the legislative rulers of 'a nation may 
be chargeable with the evil in question ; I would now add, that if 
these have done their duty by providing laws to secure the sabbath 
from contempt, the sin of profaning the day may rest on the execu- 
tive officers, if they refuse, or neglect, to put in execution the exist- 
ing laws. ‘This appears to have been more particularly the profan- 
ation, with which the nobles of Judah are charged in. the text. 
They suffered the market to be kept open on the sabbath day, 
They did not exert that authority, with which they were clothed, 
to prevent an evil, so dishonouring God and the morals of the 
nation. 

I will now proceed to offer some reasons, why these dignified men 
aré to be contended with, when they are found guilty of violating 
the law of the Sabbath. 

First. They are the creatures of God, and are as perfe tly acm 
countable to him as other men. A spirit of obedience to fis com- 
mands is obligatory on them; and, I may add, is their highest hon- 
our, Without this, they cannot please Him that accepteth not the 
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persons of princes, nor regardeth the rich more than the poor, Ru- 
lers, even those of the most elevated rank, will die like other men, 
and after death will be judged. At the judgment seat they will be 
placed on the right or left hand of the judge, not according to their 
political, but according to their religious character. If they have 
disregarded the commands of God, their earthly distinctions wil? 
be utterly unavailing in the great decisive day. The prince, as 
well as the peasant, is commanded to remember the Sabbath day to 
keep it holy; and a spirit of piety would lead the one, as much as 
the other, to be scrupulously exact in rendering obedience to the 
commandment. ‘They both stand in equal need of the Sabbath, as 
a day of preparation for that rest which remaineth to the people of 
God. 

* The honourable of the earth” are peculiarly in danger of lift- 
ing up themselves against the Lord of heaven, and of refusing to 
glorify “‘the God in whose hand their breath is, and whose are all 
their ways.” This proud contempt of God and religion, they not 
unfrequently manifest by greatly polluting the Sabbath, The godly 
see this, and they weep in secret places for their pride and impiety. 
They are grieved at the dishonour which is done to God: they are 
also affected at seeing their fellow candidates for the retributions 
of eternity, exhibit such decisive proof of unpreparedness for future 
blessedness. 

Secondly. The rulers are to be contended with, if they are found 
guilty of profaning the Sabbath, because their reformation may be 
expected to have a great and extensive influence in arresting the 
progress of this moral pestilence. As their bad example in this 
thing has an uncommonly pernicious influence, so their good exam- 
ple is, in an eminent degree, useful. If the rulers of a nation do 
no more than to exhibit a uniform example of the observanée of the 
Lord’s day, they do much good: but when we consider what a 
favourable opportunity they possess, by being entrusted either with 
legislative or executive power, to counteract the profanation of holy 
time, how important that in this matter both their principles and 
practice should be correct. If the heads of the nation can be reform- 
ed, there is every reason to hope, that the reformation will extend, 
and soon become universal. 


[ T’o be concluded. | 


Biste Acenrs.—At a late meeting of the Chelsea (Eng.) Bible 
Association, one of the Secretaries of the Parent Society stated that 
400 ladies of rank, and $2,000 other females, were at present collec- 


tors for Bibles, and that their visits to the poor average 500,000 dur- 
ing the year. 
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EXTRACTS FROM AN EXPOSTULATORY ADDRESS 
To the Methodists in Ireland, and a Vindication of the same, by John Walker, 
late Fellow of Trinity College, Dublin. 


The principal concern of many among you has long appeared to 
be, about the increase of your own body. Numbers—numbers to be 
added to your Society—that has seemed to be their great object ; 
short of which nothing satisfies them ; and with which, and a strict 
adherence to the discipline of Methodism, they are, indeed, easily 
satisfied without any thing else. Hence when they deal with a 
person under the influence of divine grace, no evidence of its reali- 
ty ean content them, till he become a Methodist. Hence their rep- 
resentations to him, that he can never be completely right till he 
join in their class meeting. Hence their industrious arts to blacken 
in his view other Christians, to connexion with whom he may seem 
disposed. Hence their endeavours to entangle his conscience, by in- 
sinuating that his indisposition to become a Methodist arises from 
worldly fear or shame,—from aversion to the reproach of the Cross 
of Christ ; as if that repreach were exclusively attached to their so- 
ciety. Hence the manifestations of affectionate attention and soli- 
citude which are heaped upen him, while any hope remains of at- 
taching him to their body. Hence the indifference and uncharit- 
able surmises which succeed, as soon as that hope is done away. 

But the moment any one,—bowever little acquainted with him- 
self or with God, with the law or with the gospel,—gives in his 
name to the Society, how easily are they satisfied! Immediately 
he is considered as in the way of salvation ; and if he only continue 
to speak the language, and observe the forms of Methodism, all is 
well. 

I pass to another evil among you, closely connected with the for- 
mer ; and that is an idolatrous attachment to men, and submission 
to human authority, in matters of religion. I conceive some of you 
already startled, lest Ishould touch the reputation of Wesley or of 


Fletcher. Brethren, to them it is of little consequence what you 
or I think of them. 


remember that divine rule, 


But it is of the utmegst consequence to you to 
“call no man master or Father, upon 
earth: for one is your master, even Christ—one is your Father 
which is in Heaven.” I do think that the Methodist society has 
awfully forgotten this rule; and under the mask of following these 
men as they followed Christ, has set them up in the place of Christ, 
implicitly adopting their sentiments, and regulating its faith and 
practice by theirs. The more ayy of you are shocked or offended 
at this observation, as derogatory to their character, the more is 
the justice of the observation evinced. Even though they were less 
deeply erroneous than I think they were, yet it would be surprising 
if men who had written so much, and done so much, had not erred. 
But will Methodists, in general, bear the idea of imputing error to 
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those men? Is it not generally enough to impose any maxim or 
opinion upon them, that Wesley or Fletcher saidit? Are not their 
writings treated by you as paramount to the scriptures? Is it the 
scriptures you put into the hands of those, whom you have made or 
want to make converts to Methodism? No, you send them for the 
most part to Fletcher’s Checks ; and stuff their poor heads with bad 
metaphysics and worse divinity, before they have rightly learned the 
first principles of the gospel of Christ. And if they be directed to 
the scriptures at all, they must read them accompanied by Wesley’s 
notes, for fear they should imbibe from the seriptures any thing 
contrary to Methodism. This is the way to make Methodists— 
zealous, bigotted Methodists; but indeed it is not the way to make 
simple and devoted Christians. It is the way to inflame their minds 
against the persons whom Mr. Wesley and Mr, Fletcher opposed, 
and to make them bitter controversialists ; but it is not the way to 
combat their natural prejudices against the truths of God, or to feed 
them with the sincere milk of his word. 

Ask yourselves, Brethren, how many of your present opinions 
have you adopted from a serious, diligent, and humble examination 
of the scriptures, in the spirit of prayer, waiting on the Father of 
Light for that wisdom which cometh from above; and how many, 
from a rash submission to the authority of human teachers? I know 
so much of this spirit among you, that | am aware many, into whose 
hands this address will come, are likely to think me worse than an 
infidel, for even hinting a doubt of the excellence of Mr. Wesley’s 
and Mr. Fletcher’s writings. Yes, I know that some will not en- 
dure the man, who shall venture to drop a hint derogatory to their 
honour ; while they easily bear in their writings, and readily adopt 
from them, sentiments, the most derogatory to the honour of God 
our Saviour. 

But, Brethren, besides your party-spirit and your idolatrous ven- 
eration of men, there are other evils, to which I desire to call your 
attention. Looking at the general aspect of Methodism, and com- 
paring it with the Christiapity of the Gospel, I see a striking con- 
trast indeed—between the obtrusive, tumultuous bustle of the one, 
and the calm and sober, though happy and heavenly character of 
the other. You hold, indeed, scriptural and important phrases ; 
but in the sense in which you hold them, and the manner in 
which you apply them, (asa body,) they appear quite different 
things from what I discoverin the scripture. Faith, grace, justifica- 
tion, sanctification, &c. are terms infrequent use among you: butthey 
seem all perverted, and employed to sanction a system, of human 
Feeling, strongly wrought on either, in the way of distressing terror, 
or joyful emotion. These you call experience; and any man who 
maintains the precariousness and insufficiency of these, you are too 
ready to pronounce an enemy to experimental religion. 
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Brethren, I hold as strongly as any of you, that all true religion 
begins and is carried on by the power of God experienced in the 
heart; but I know that this is perfectly distinct from the natural 
agitation of the passions, into which it seems the object of the 
Methodistie system to lash the minds of its members. I can see no 
divine power in the mechanical groan, and the periodical Amen, 
without which you think your religious meetings lifeless. I can see 
no divine power in those tumultuous assemblies, which have at va- 
rious times been encouraged among you, and are now encouraged, 
where two or three, or more, are at the same moment uttering peti- 
tions to God with Stentorian voices, and others are going about 
among the people urging them to cry out—till their nerves are 
wrought upon to screeching, swooning, and various hysterical affee- 
tions, which you are taught to consider as the power of God. Wheti 
attempts are made fo impose this on the world for religion, sertous 
Christians will be disposed to weep, and the rest of mankind to laugh. 
lo not alltake a part in these meetings, to which 


>") 


I know that you « 
Tallude ; that they are not yet universal among you. But there 
must be some awful delusion on the minds of a society, which not 
only tolerates, but countenances and approves of such practices. 
Having mentioned, in general, what you call your experience, I 
am led to say a few words on those meetings in which you speak 
your experience with each other—your class-meetings and love- 
feasts. I think I know something of the blessedness of free mter- 
course and unreserved communication between Christians. But I 


am persuaded that meetings, conducted as yours are, must prove in 


many instances hig! 


1 
i 


y injurious; and perhaps they are most inju- 


rious to those who like them most. At them, each member of your 
Society is weekly called on to declare the state of his soul, in the 
presence of others, to the number of 12 or 20. ‘The most truly ex- 
perienced Christian is best able to say, how nice and trying a matter 
it is, to speak before others of himself, and of his walk with God.— 
It is not at all times or at any periodical intervals, that he will dare 
to attempt it ; and when he does see it expedient to speck upon the 


subject, it will be with holy fear, whether he speaks of his sorrows 


or of his joys. But among you, the weakest are every week put up- 


on this exercise: those who have no real experience in religion at 


ll, are brought forward to declare their experience, and drilled 


a 
either into hypocrisy or self-deceit. ‘They hear one and another 
around them speaking the language of complaint or of rejoicing, of 
distressing anxiety or assured confidence; and they, in their turn, 
retail the gleanings of the phraseology they have heard. They ut- 
ter perhaps the most humiliating complaints of themselves, and are 
secretly filled with a proud satisfaction at the thought of having 
complained so well and spoken so humbly. Set in motion by this 


gust of self-complacency, they are ready to receive the exhortation, 
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which their class-leader gives them, to work out strenuously what 
is wanting of their salvation. They report progress at the next 
meeting, for which they have been preparing in the interval,— 
They have now to say (as they have heard others say,) that they 
are thirsting—wrestling—on the stretch—for justification. ‘They 
are sent away with encouragement, perhaps, to win it that night by 
violence ; andin all probability, by the following meeting, they will 
have to declare that they have obtained—that which they are 
taught to call justification—a lively impression on their minds, of 
some words of scripture, as if a voice from heaven told them that 
their sins were forgiven. The poor creature is then rejoiced over, 
and rejoices over himself, as having experienced the blessing ;— 
talks of this experience with delight; and mistakes his fondness of 
talking of it for zeal and spiritual fervour. He is given to under- 
stand, that all he needs now is to keep up those feelings, and to go 
on in the same way, to attain what is called sanctification. He is 
questioned weekly as to his progress, in this effort, or perhaps is 
employed to question others; and if he only continue regular in at- 
tending his class, and precise in the observation of Methodist disci- 
pline, no doubt is entertained by himself or others of his Christiani- 
ty: while he has only exchanged, perhaps, the sins of drunkenness 
and swearing, for the sins of spiritual pride, censoriousness and 
hypocrisy. Ifhe can only deceive himself then sufficiently to ima- 
gine that all sin is at some instant exterminated from within him, 
the course is finished ; and his experience held up as a pattern to all 
the society. 

But some of you, perhaps, are ready to say—‘ what right has 
this man to suppose, that any among us walk in such a self-deceiv- 
ing course, or make such a false profession of experience, as he 
has just now described?” I candidly own, that [ have met some 
Methodisis, and read of others, who to my judgment gave evidence 
of being in various stages of that course. But indeed I am not 
fond of deciding on the state or character of individuals, where 
there is any room for doubt. But I must add that there are some 
among you of whom I can have no doubt that they are in the last and 
most awful stage of it: I mean all those, who avow that they have 
attained that same perfection in holiness, in consequence of which 
they live without sin, in thought, word or deed.” 

, [ T'o be concluded, } 











The New-Orleans papers contain an account of a meeting which 
was held in that city on the Sth of February, to adopt meas- 
ures for the more general circulation of the Scriptures in the State 
of Louisiana. Addresses were made by Judge Smith, J. A. May- 
bin, Esq. General Ripley, Louis Moreau Lislet, Esq. and Reverend 
Messrs. Clapp and De Fernex. The sum of $779 wag subscribed at 
the-meeting, and measures were taken to inerease the amount. 
N. Y. Jour. Com. 
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PRAYER OF FAITH. 


And whatsoever ye shall ask in my name, that will I do, that the Father 
may be glorified in the Son.—John xiv. 13 


The following remarks upon the above are copied from the Christian Jour- 
nal, an able and well conducted paper recently commenced at Utica, N. Y. 
The Editor introduces them thus: “* We could but notice, at the time of 
reading it, that this article was inconsistent with itself, and are glad its defects 
have come under the review of one, who is evidently able to discover the 
difference between sophistry and sound reasoning.” 

After thus telling us, (and he does it correctly,) under 
four distinct heads, what it is toask in Christ’s name, the writer 
commences his next paragraph with the assertion, that “ Where 
the above mentioned feelings really exist, there will be the utmost 
confidence, that the identical blessing will be granted.” But how 
does he know this? Will this “ utmost confidence, that the identi- 
cal blessing will be granted,” result from that cordial submission to 
God, “ as to one who knows better than the suppliant what is best,” 
which the writer has attributed to the prayer of faith? If not, 
what feelings has he under either of his four heads, attributed to 
the Christian, who truly asks in Christ’s name, that can possibly lay 
a foundation for such confidence? Evidently none; and of this the 
writer was aware; for in the same paragraph, and only the third 
sentence from the one last quoted, and with direct reference to 
the feelings which constitute that asking in Christ’s name, to 
which the promise is made, he says, “ The belief of receiving 
the blessing would not be in view of the feeling exercised.”” That 
is, if | understand him, the belief of receiving the blessing would not 
be in view of the feeling that fulfils the condition on which the bless- 
ing is promised. 

What then has the passage of scripture at the head of his article 
to do with the subject? And if it is irrelevant, how do his views, 
as he seems to think, save it from entire rejection? But if the be- 
liever’s feelings, which constitute that asking in Christ’s name 
which God has promised to regard, do not lay the foundation of his 
confidence, that he shall receive the identical thing he asks, I would 
inquire what is the ground of that confidence? In the same para- 
graph, the writer tells what itis. He says, it is ‘ an impression 
produced by the Spirit upon the mind ; and proceeds to ask, * Isit 
incredible, that a man’s belief should be under the influence of the 
Holy Spirit? May he not produce in the mind a firm belief ofa 
truth otherwise doubtful? Let us look at facts,” &c. Suppose the 
Spirit may do this, and even that facts may be looked at which 
prove it, I see not how all this helps to derive the sentiments from 
the text placed at the head of the article. If the belief of receiving 
the identical thing asked, is to be derived from some peculiar im- 
pression produced by the Spirit upon the mind, and the proof that 
such impression 1s frem the Divine Spirit, is to be sustained by look- 
ing at facts, why this attempt to put off the sentiment, as of scrip 
ture origin? $ 
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In connexion with what is said about looking at facts, the moth 


er of the missionary Mills is mentioned, as affording an instance, ip 


which prayer was answered in the specific object. But how does 
the writer know that Mills was converted in answer to his mother’s 
prayers? Were no other Christians acquainted with him previous 
to his conversion, who might also have prayed for the same object ° 


But suppose it was granted that the mother’s prayer, and her’s op- 


ly, was answered in the specific object, and I see not how it would 
| 


prove the P int in questi n Must we believe, either ihat ¢ oul 
never answers the prayer of faith in the specific ybject, or, that *he 
always does? 

In the concluding paragra this writer savs n Wile seb in oc- 
ery instance require Lto exe he feel ; ied above under 
the first four heads.” A ‘| the y become strong 
and sensible, will be the fait] the bles ” Here, again, I must 
ask him how he knows th ; Sl a rding to his, own declara- 
tion, the “* faith for the ble ror, **the belief of receiving the 
blessing, would not be in view fthe feeling exercised,” (that is, 
the feeling specifi d und the first four heads.) but an impression 


produced by the Spirit upon the mind?” Must he then have two 
kinds of impressions; or a two-fold operation of the Spirit, at the 
same time? 

The writer anticipates an objection, that such a belief as his, may 


lead to enthusiasm; but seems to think that no Christian is in dan- 





ger from believit g it, be 2a6e * yone who le; lands it from e<L- 
perience will mistake any thing for it.”’ But, what is to secure him 
from danger, while acq (| »nerimental knowledge, which is 
to enable him to distin h it { 1. all ot] { s? ‘This he bad 
not told us. Perhaps he w he Holy Spirit makesa revela- 
tion of the fact, to all tl vho t to tl mpression; and 
does it im such a manner, t! th cannot mistake respecting it: 
be it so. How will this hel; hers not thus favoured,to distinguish 
enthusiastic excite nt from tl pecul impression of the Spirit? 
Ifthe writer is a clergyman I ha n much acquainted with 
revivals, itis not improba that he can easily recollect cases, 
which were evidently of this dese: e ) y, then, be ought to 


have made his rule for trying the spirits. applicable also to impre s- 


sions which are false. 


As the writer’s logic, rather than his sentiments, is the object of 
these strictures. I would rema k In my conclu yn, that I cordially 
approve of what he calls his “ first four heads,” and regret that his 


subsequent remarks were not made in consistency with them.” 


B. W. 


Maryland Sunday School Union. Connected with this union are 


120 auxiliary schools, and nearly 12,000 scholars. Besides these. 


there are in the state 70 or 80 schools not in connexion with. the 


union, making in all 200 schools and about 20,000 scholars. 
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ever, this construction makes St.John contradict himself: for inthe 
6th chapter, and 9th verse, he informs us, that he saw these very 
souls living, clad in white robes, and employed in prayer to Gop. 

Nor are we yet at the end of our difficulties. St. John says this 
living again of these martyrs 1s the firs! resurrection; [e prote anas- 
tasis,| the first future existence. The word, [anastasis,} signifies, 
not a resurrection, but a future exislence, as is unanswerably evi- 
dent from our Saviour’s use of it in his reply to the Sadducees, con- 
cerning the situation of the woman who had seven husbands: Mat- 
thew, 22d, 2Sd, &e. Here he adduces the declaration of God, Ex- 
odus 3,6. ‘Iam the Gov of Abraham, the Gov of Isaac, and the 
Gop of Jacob, as unanswerable proof of the [anastasis;] not a resur- 
rection, but a fulure existence. ‘ Gon,” he says, ‘is not the Gop 
of the dead, but of the living.” As, therefore, Goo declared at the 
time, that he was the Gop of Abraham, Isaac and Jacob; it was cer- 
tain, that these men were living beings, when this declaration was 
made. The declaration was, therefore, a complete proof of the 
[anastasis] or fulure existence; but it was no proof at all of the re- 
surrection; because Abraham, and Isaac, and Jacob, were not then 
raised. According to this very interpretation, it is here said, that 
the souls of these martyrs lived, and reigned, with Christ a thousand 
years; and that this is the first [anastasis,] or living again. Were 
this intended literally, it could not be true; because St. John, as 
has been mentioned, saw the souls of martyrs having the same future 
life, many ages before; and because our Saviour asserts the same 
thing, under the same Greek name, concerning Abraham, Isaac and 
Jacob; and applies it generally to mankind. Besides Moses had 
this life on the mount of transfiguration; and many of the saints 
arose, after our Saviour’s resurrection, and were seenof many: they 
were therefore living beings. 

But what puts this matter out ofall doubt, is this: the Scriptures 
positively assert, that Christ will never again appear in this world 
until the judgment. ‘Thus says St. Paul: Christ was once offered 
to bear the sins of many; and unto them, that look for him, shall he 
appear, THE SECOND Time, unto salvation.” Thus, also, in many 
other places. This declaration, repeated in a variety of forms, 
places it beyond a debate, that Christ will never appear again per- 
sonally, in this world, until he comes to the final judgment. © As, 
therefore, the appearance, and reign, of Christ, here, are symboli- 
cal; it follows irresistibly, that that of the martyrs is symbolical also. 

The real meaning of the passage, alledged by Bishop Newton, is, 
[I conceive, the following: that those, who live in the Millennium, 
shall exhibit such a character universally, as that of these martyrs; 
and appear, asifthe souls of these martyrs had returned to this 
world, and animated the bodies of itsinhabitants. But the rest of the 
dead, that is, the wicked men, who will have die | before this period, 
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will not live again, In other words, none of the human race will ap- 
pear, asif such souls, as theirs, animated their bodies. There will be 
a symbolical re-existence of the good men, that are gone; but none 
of the wicked, until the thousand years shall be finished. In simple 
language, there will be a universal, or more strictly, a very great 
and general prevalence of piety; and no appearance, or more strict- 
ly, very little appearance, of wickedness, until the close of the Mil- 
lennium; when it will again revive, and prosper. 


FROM THE CALVINIS©IC MAGAZINE. 
TRANSUBSTANTIATION. 

There 1s no doctrine in which Protestants and Roman Catholics 
differ more than on that, which relates to the Eucharist. The doc- 
trine of transubstantiation, which every Catholic is bound to be- 
lieve, is quite abhorrent to the mind of a Protestant. The Roman 
Catholic asserts that a miracle is always performed when the priest 
consecrates the elements, and that the bread and wine become 
actually changed into the flesh and blood of Christ. On this ques- 
tion, much, I know, has been written on both sides; but the view I 
mean to take of it, has not, as far as I know, been taken by any 
other person, and appears, to me at least, decisive of the controver- 
sy. 

A miracle is something that happens contrary to the usual course 
of nature. And, therefore, before we consider. whether a miracle 
has been performed or not, it is necessary that something must have 
happened contrary to the course of nature; and this can only be 
ascertained by the help of one or more of our senses. When a mir- 
acle is performed in the scriptures, it is always made apparent to 
the spectators that something contrary to the course of nature had 
taken place; for, till that has happened, no question about a miracle 
can arise. When our Saviour opened the eyes of a man born blind, 
by a word, it was evident that something contrary to the course of 
nature had happened. The spectators knew that the man had been 
blind from his birth; and when they saw that he was immediately 


restored to sight by our Saviour, they confessed that a miracle had 


been performed. Let us now apply this test to the doctrine of 


transubstantiation. ‘The Catholic affirms, that, by the act of con- 
secration by the pricst, the bread is immediately changed into the 
flesh, and the wine into the blood of Christ. If this be so, it is un- 
doubtedly a miracle. But then, according to our rule, it is first 
necessary to ascertain that this is really the case; that the bread is 
actually become flesh, and the wine blood. ‘This can only be as- 
certained by one or more of our senses. Let us first examine it by 
our sight. Have the bread and wine a different appearance from 


what they had before? They certainly have not: they still look like 
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bread and wine. Have they a different smell or taste? Most un- 
doubtedly not. And therefore I can come to no other conclusion, 
than that nothing contrary to nature has taken place, and that no 
miracle has been performed. How different was our Saviour’s first 
miracle that he wrought in Cana of Galilee, when he changed 
the water into wine! It way evident to the guests assembled, that 
something contrary to the usual course of nature had taken place, 
and that a miracle had been performed. It was evident that the 
water no longer retained its former appearance: it not only tasted 
like wine, but was declared by the governor of the feast to be much 
superiour to what they had been drinking before. Suppose now 
our Saviour had said, ‘ See, I have worked a miracle, I have chan- 
ged the water into wine;’ but that it still retained the appearance 
of water, and, when the guests tasted it, it also tasted like water; 
would they not have considered Christ as an impostor, and a mere 
pretender to miracles! ‘The same observation may be applied to our 
Saviour’s other miracles. It is evident, therefore, that there is no 
foundation for supposing that the bread and wine are changed in 
the Fucharist; that it rests solely upon assertion; and that, in fact, 
no miracle has been performed. All our senses attest this truth; 
and every-man endued with common understanding must allow, 
that the doctrine of transubstantiation is a fiction, and founded 
upon error. 

While these, and other pretended miracles, are made a matter of 
faith in the Roman Catholic Church, can we be surprised, that the 
minds of men are alienated from, and disgusted with a church, 
which aids and abets such delusions? When the Irish Roman Cath- 
olics ask for, what they call, emancipation (of which not one in 
a hundred could feel the benefit,) th y should ask for an emancipa- 
tion from their various superstitions; they should ask to be restored 
to the free and unfeitered use of the Sacred Scriptures, which would 
immediately detect the errors of their church; and they would be in- 
duced to quit a religion which sanctions and allows them. Indeed, 
we may hope, under the blessing of God, that such an emancipation is 
not far distant. The Reformation seems to be making considerable 
progress in Ireland: conversions to the Protestant religion, and a pu- 
rer Church, are every day occurring; and I trust that the great | ody 
of [rish Catholics will soon want no other emancipation. They 


will then have thrown off their allegiance, both spiritual and politi- 


cal, to a foreign power; and will partake unreservedly of all the 
ylessings of 1e rotestant religion, an ie yenefits of 1e ritish 
bl gs of the P lig l the } fit f the B I 
constitution. MENTOR. 


In Brookfield, (Mass.) since 1318, two hundred and five persons 
have been admitted to the church; of whom One hundred and 
Thirteen were from the Sabbath School: three are licentiates, and 
two or three others are destined for the ministry. 
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DOCTRINAL TRACTS. 


A writer in the Boston Recorder. in answer to an article previ- 
ously inserted in that paper, calling for the publication of doctrinal 
T’racts and asserting that those we now have “ virtually deny the 


importance of the d 


yetrines of grace, by wholly excluding them,” 
questions the truth of this statement, insomuch as the publications 
of the American Tract Society do teach clearly the fundamental truths 
of the Bible. We then refers particularly to the following Tracts— 
No. 185 on the Trinity—383 and 45 on the inspiration of the Scrip- 
tures—15, 26 and 108 on the Evil of Sin—98 and 105 on Regenera- 
tion—4, Holiness required—183 on Repentance—1381 on Faith—$2 
and 166 on Future Judgment—119, 155, 160 Future punishment 
of the wicked—134, 181 Future punishment endless, 

The above statement and reply show conclusively, we think, that 
while we are not destitute of Tracts giving a general view of some 
of the more important doctrines of grace, there is, nevertheless, only 
a partial supply: and since there is a strong feeling among a portion 


ofthe Presbyterian church in favour of having a full exposition and 


able defence of our doctrines circulated through the medium of 


tracts,and especially since other denominations, in giving currency to 
their peculiar tenets, are pursuing this course with an industrious 
and untiring zeal, we see no reason why our depositories should not 
furnish abundantly these useful helps in illustrating and establish- 
ing the distinguishing doctrines, as well as enjoining the peculiar 
duties, of the g spel, —Christ. Jour. 

“WHERE THE WORK OF THE LORD?» 


The following is an extract from the F h Review in the new 
Baptist Miscellany, of a Discourse, by Rev. John Neave, on “ the 
means of promoting a Revival of Religion in the Churches.” 

Places of worship are multiplying on every hand, and each sue- 
ceeding one asses its predecessor in architectural magnificence 
and splendour ; the style of preaching in them is becoming dai- 

i . m 

ly more refined, the congregation dress with the most accurate ob- 
servance of the modes of the current month, and larger sums of 
money than ever, are raised for domestic and foreign objects: but, 
as Samuel Pearce exclaimed, in almost hi st sermon, ** Wuere 
Is THE work oF THE Lorn??? Where shall we discover the spiritu- 
ality of mind, the sterling, self-denying, enduring, active, glowing 
piety of a formerage? ‘Then the exterior of religion was indeed 
deficient of the elegances of a modern profession; but then those 
** who named the name of Christ,” bore his image and breathed his 
spirit. ‘There is, it must be confessed, a sufficiency of excitement 
at present; but we much fear that this excitement arises more from 
the imagination than the understanding, and affects the nerves in- 
stead of the heart. 
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We should rejoice to see more simplicity, among both preachers 
and hearers, witha more steady and thoroughly principled de- 
votion to the great objects of the Christian vocation; but we per- 
ceive on every hand too much of a sickly and languid taste, which 


has no relish for that which is plain and solid, and receives with 


pleasure only stimulants. We confess that notwithstanding all this, 


there is much in the present state of things to afford us pleasure, 
and we know that beneath this flowery, and, therefore, most un- 


promising, surface, there is a vein of “‘ pure and undefiled religion;’ 
but we feel it to be an inviolable duty to contribute, in our humble 
measure, to detect and expose those glittering trifles, which to the 


common injury, are too often substituted for spiritual realities. 


Ibid. 


we 
ronTRY. 
BROKEN TIES, 
The Broken Ties of h ppier days, 
Hiow often do they seem 
To come before our mental gaze 
Like ire nl r'd dre in 
Around us each dissever’d chain, 
In sparkling ruin lies, 
And « arthily hand can ne'er again 
Unite those Broken Ties 


The parents of our infant home, 
The kindred that we loved, 

Far from our arms perchance may roam 
To distant scenes removed ; ; 

Or we have watch'd their parting breath, 
And closed their weary eves, 

And sigh'd to think how sadly death 
Can sever human ties. . 


The friends, the loved ones of our youth, 


‘They too are gone o: changed, 
Or, worse than all. their love and truth 
\re darken d and estranged : 

They meet us in the glittering throng, 
With cold averted eyes, : 
Aud wonder that we weep our wrong, 

And mourn our Broken ‘Ties 


Oh! who in such a world as this 
Could bear their lot of pain, 

Did not one radient hope of bliss 
U neclouded yet remain? 

That hope the sovereign Lord has given, 
Who reigns beyond the skies 

That hope unites onr souls to Heaven, 
By faith’s enduring ties. 


Each care, each ill of mortal birth 
Is sent in pitying love, 

To lift the lingering heart from earth, 
And seek its flight above: 

And every pang that rends the breast, 
And every joy that dies, 

Tells us to seek a safer rest, 
And trust to holier tics 





